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conceived as above the Logos, and his essence remained unknown; yet knowledge of the existence of God and likeness to Him were the highest goal, and refuge with Him was eternal life1. It has therefore been truly said that the Neo-Platonist differs from the Stoic by temperament rather than by argument.
The Neo-Platonist,like the Stoic, believes in a Primal Being, and in an ideal world (vovs, /coV/xo? rorjros), as the prototype of the phenomenal world (/coVjmos oparo's). The soul is to him also of divine origin. It is the image of the eternal Nous, an immaterial substance, standing between the Nous and the visible world. The more the soul falls away from its source, the more it falls under the power of what we should call matter, the indefinite (aTreipou), and the unreal (TO py oA It is here that philosophy steps in to teach the soul its way back to its real home. This is achieved by the practice of virtues, from the lowest to the highest, sometimes by a very strict ascetic discipline. In the end, however, neither knowledge nor virtue avail. Complete self-forgetfulness only can lead the soul to the Godhead in whose embrace there is ineffable blessedness. Thus when speaking of the absorption of man in the Absolute, Plotinus said: e Perhaps it cannot even be called an intuition2; it is another kind of seeing, an ecstasy, a simplification, an exaltation, a striving for contact, and a rest. It is the highest yearning for union, in order to see, if possible, what there is in the holiest of the temple. But even if one could see, there would be nothing to see. By such similitudes the wise prophets try to give a hint how the Deity might be perceived, and the wise
1 Be Prof. 15 (1, 557).      2 Tholuck, Morgent&ndische Mystik, p. 5.